
Abstract

Several attempts have been made to connect the na-
tivity of Jesus, and more recently, the so-called “Rap-
ture of the Church” to specific datable events in the 
heavens. In recent decades, several of these efforts have 
been centered on the constellation Virgo, the vision of 
the woman “clothed with the sun” in Revelation 12:1-6, 
and possible Jewish dates for the conception or birth 
of Jesus. Some attempts at aligning Revelation 12 with 
the actual heavens are connected to theories about the 
Star of Bethlehem. This paper presents an exegesis of 
Revelation 12:1-6, as well as Babylonian astronomical 
concepts, which could call into question some popular 
conceptions concerning dating the birth of the Messiah.  
____________________________

In recent decades, Revelation 12:1-6 has been used 
repeatedly in efforts to date the conception or birth of 
Jesus. Other commentators and researchers seek to es-
tablish the date of various end-times schemes based on 
the same passage. These efforts do not have good exe-
getical, historical, or astronomical foundations. Below 
is the key text in Revelation:

A great sign appeared in heaven: a woman clothed 
with the sun, and the moon under her feet, and on 
her head a crown of twelve stars; and she was with 
child; and she cried out, being in labor and in pain to 
give birth.

Then another sign appeared in heaven: and be-
hold, a great red dragon having seven heads and ten 
horns, and on his heads were seven diadems. And his 
tail *swept away a third of the stars of heaven and 
threw them to the earth. And the dragon stood before 
the woman who was about to give birth, so that when 
she gave birth he might devour her child.

And she gave birth to a son, a male child, who is to 
rule all the nations with a rod of iron; and her child 
was caught up to God and to His throne. Then the 
woman fled into the wilderness where she had a place 
prepared by God, so that there she would be nour-
ished for one thousand two hundred and sixty days. 

First Comments on the Passage

The Revelation 12 text has had various interpreta-
tions over the centuries. One explanation understands 
the woman to be the Virgin Mary herself. However, 
Catholic scholars usually take a different approach, in-
sisting that the woman represents believing Israel in the 
early part of the text and the Church in the latter verses 
(US Conference of Catholic Bishops, 2017).

The idea that the passage is speaking specifically of 
Mary is questionable because the dragon seeks to per-
secute the woman during a period of 42 months (1,260 
days or 3.5 years). This was not Mary’s experience. It has 
been said that Mary, Joseph, and Jesus went to Egypt 
to escape Herod’s persecution, and perhaps they were 
away for 3.5 years (Revelation 12:14). However, the text 
explicitly says that the dragon persecuted “the woman.” 
The passage is not referring to the holy family’s time in 
Egypt because, according to the text, the dragon was 
not trying to kill the child, but rather the woman. When 
the woman fled into the wilderness, the male child who 
would rule the nations had already gone back up to 
heaven (Revelation 12:5-6). The text must be speaking 
of another woman, not Mary herself. Another interpre-
tation of the text will be proposed later. 

In 1795, the Frenchman Charles Dupuis proposed 
that the constellation Virgo was related to Revelation 12 
(Thompson, 2016). This was further developed in 1914, 
when the philologist Franz Boll published a book, which 
proposed that Revelation 12 was about the actual heav-
ens and related the woman to the constellation Virgo 
and the dragon to the constellation Hydra (Boll, 1914, 
101-109),(Ascough, 2005, 75-85). Dupuis’ and Boll’s 
astrological interpretation of Revelation 12 form the 
background for modern theories concerning the text.

An Overview of the Recent Theories 

Ideas connecting Revelation 12 to the skies in re-
cent decades have been developed by Wierwille (1982), 
Martin (1996), Larson (2007), Clark (2011), Gregg 
(2012), Dodge (2014-2016), Nicholls (2015), and Kihl-
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man (2017) along with a multitude of others. YouTube 
videos about Revelation 12, Virgo and Jesus’ birth, and/
or conception are legion on the web. In addition, specu-
lative end-times videos using the same theme show mo-
ments when the moon will be at the feet of Virgo, while 
the sun is positioned in the same constellation even in 
2017 and at other dates. 

The constellation Virgo has been taken to be the sub-
ject of Revelation 12:1-5 mainly because of the phrase, 
“a great sign appeared in heaven, a woman clothed with 
the sun, with the moon under her feet, and on her head 
was a crown (garland - NKJV) of twelve stars.” This ap-
proach to Jesus’ birth and the end-times is erroneous, as 
will be demonstrated below. 

Some Virgo theories place the birth of the Messiah 
on September 11, 3 BC, in the evening (Wierwille and 
Martin were the originators). Supposedly the position 
of the moon, sun, and stars correspond to a 90-min-
ute window of time on that date. For the proponents of 
the theory, this date was Rosh Hashanah, the beginning 
of the Day of Trumpets. That evening the new crescent 
moon would have appeared in the western sky just after 
sunset while the sun was in the constellation Virgo. This 
was likely the date of Rosh Hashanah / Day of Trumpets 
in 3 BC, the beginning of the Jewish month of Tish-
rei, the seventh month of the Hebrew calendar. One 
should also realize that the woman in Virgo is not usu-
ally thought of as having a crown. Also, the stars that 
supposedly make up the crown are very dim and would 
not have been visible in the solar glare. 

According to the theories, what was so important 
about the date? Originally Wierwille, Martin, and Lar-
son connected the new moon in Virgo to a conjunction 

of Jupiter and Regulus symbolically evoking kingship 
the next morning (the 12th, which was the same Jewish 
day). It should be noted that the conjunction actually 
happened on the 13th and 14th, not on the 12th. How-
ever, Gregg and Nicholls have made other applications 
of the Virgo imagery in 2 BC and 6 BC. For Wierwille 
and Martin, the September 11, 3 BC date signaled the 
moment of Jesus’ birth at sunset. For Larson and Dodge, 
the date signaled Jesus’ conception. These last two both 
placed Jesus’ birth on June 17, 2 BC, about nine months 
after the September 11, 3 BC event. Nicholls connects 
the Revelation 12 imagery with the appearance of a hy-
pothetical comet, which supposedly signaled the birth 
of the Messiah as the Star of Bethlehem in the fall of 
6 BC. 

Was the presence of the sun and moon in Virgo at 
Day of Trumpets unique in 6, 3, or 2 BC? Even now 
there is a date each year when the sun is near the middle 
of our modern conception of Virgo, while the moon is 
near the constellation’s feet. This configuration does not 
always take place on the Day of Trumpets, but it some-
times happens on or near that date.

How to Interpret Revelation 12 

Does Revelation 12 text pertain to the real heavens, 
or is it a symbolic vision with no relation to the actual 
heavens? How does one decide?

There are several issues at stake, and we will look at 
least two primary arguments. 1) What is the best inter-
pretation of Revelation 12 from a biblical and exegetical 
standpoint? 2) If Revelation 12 indicates an exact time 
of the Messiah’s birth or conception, it might be essen-

Figure 1
 Supposedly the” Woman Clothed with the Sun 
from Revelation 12  (September 11 in 3 BC ac-
cording to Martin, Larson, Dodge and Kihlman). 
Nicholls places his Virgo / Revelation 12 incident 
in 6 BC. Gregg places his Virgo / Revelation 12 
incident in 2 BC. A multitude of others even place 
this incident in 2017 or later.



tial to know what the Magi from the east thought of the 
constellation Virgo. Did they conceive of the constella-
tion as it is presently presented in popular computer-
ized astronomy programs? If not, how did they think of 
that region of the sky? Also, does the position of Virgo 
in 6, 3 or 2 BC or AD 2017 have anything to do with the 
Star of Bethlehem or the end-times?

How Should One Interpret the Image of the Woman? 

Revelation 12 should be read in context. The vision 
in Revelation 12:1-5 should be interpreted through Jo-
seph’s two dreams in Genesis 37:5-11. The first dream 
concerns sheaves in a field and the second the heavens. 
Here is the first text:

Then Joseph had a dream, and when he told it to 
his brothers, they hated him even more. He said to 
them, “Please listen to this dream which I have had; 
for behold, we were binding sheaves in the field, and 
lo, my sheaf rose up and also stood erect; and behold, 
your sheaves gathered around and bowed down to 
my sheaf.” Then his brothers said to him, “Are you ac-
tually going to reign over us? Or are you really going 
to rule over us?” So they hated him even more for his 
dreams and for his words. (Genesis 37:5-8)
The second dream confirms and further illustrates 

the first dream. In the passage the sun, moon, and stars 
were specifically defined as follows: 

 Now he had still another dream, and related it to 
his brothers, and said, “Lo, I have had still another 
dream; and behold, the sun and the moon and eleven 
stars were bowing down to me.” He related it to his 
father and to his brothers; and his father rebuked 
him and said to him, “What is this dream that you 
have had? Shall I and your mother and your brothers 
actually come to bow ourselves down before you to 
the ground?” His brothers were jealous of him, but his 
father kept the saying in mind. (Genesis 37:9-11)

The sun was Jacob, the moon was Joseph’s mother, 
and the eleven stars were Joseph’s brothers. Any Jew-
ish person reading the Revelation 12 passage in the 
first-century AD, immediately would have recognized 
the connection with Genesis 37. The interpretation giv-
en concerning the woman in Revelation 12 must follow 
the original dream. The woman was clothed with the sun 
because she is connected to her father, Jacob, who was 
the father of the 12 tribes. The 12 stars symbolize the 
tribes. The moon at the woman’s feet could be equated 

to the four women (Leah, Zilpah, Rachel, Bilhah), who 
were the mothers of the twelve tribes. This interpreta-
tion is in parallel with that of Joseph’s mother, Rachel, in 
Genesis 37:10. On this basis, the woman must be equal 
to believing messianic Israel. The woman gave birth to a 
child (Jesus), who was called up to God and his throne. 
Afterward, the woman fled into the wilderness, etc.  

The Jews often spoke of their people figuratively as a 
woman, as a virgin (Amos 5:2 and Jeremiah 31:4). The 
image of the woman in Revelation 12 is the messianic 
Jewish community of true believers. She was not specif-
ically the Virgin Mary uniquely at the time of birth be-
cause God protected the woman from being destroyed 
after her child went up to heaven (Revelation 12.6 and 
12:13-16). Jesus went up to heaven after his death and 
resurrection, the messianic believers did stay behind. 

The Revelation 12 passage mentions a time when 
the woman was protected. The most apparent histori-
cal event concerning the messianic Jewish community’s 
protection was the flight of the Jewish messianic believ-
ers to Pella in the Decapolis region of Jordan during the 
Jewish revolt in AD 66-70. This may have happened 
over 42 months (1,260 days) as in Revelation 12:6 and 
12:14. 

The flight of the messianic believers was after the 
time when Jesus went up to heaven (Revelation 12:5), 
but before the period when the dragon was seeking to 
destroy the woman (12:6 and 12:13-16). There were 42 
months between the spring of 67 AD and August of 70 
AD when the temple and Jerusalem were destroyed. In 
the spring of AD 67, the messianic community in Jeru-
salem began to be in danger from the arrival of Vespa-
sian’s army. However, even in AD 66, Jewish infighting, 
as well as various battles with Roman forces and Gen-
tiles, had already led to the deaths of ten of thousands 
of Jews. 

Please note that John the Baptist preached in the wil-
derness/desert in the region of the Jordan River (Rev. 
12:6 & 12:14 and Mark 1:1-12 and Isaiah 40). Pella is at 
the edge of the Jordan Valley south of the Sea of Galilee. 
After the war, the messianic Jewish believers returned 
to Judaea and Jerusalem. The “wings of a great eagle” 
harken back to the deliverance of the Jews in Exodus 
19:4. (Concerning the “Flight to Pella” see: Van Hou-
welingen, 2003, 181-200 and Aune, 2003, 311-312). 
(Concerning Pella and Revelation 12, see: Pixner, 1990, 
pp. 16-17; Wilson, 2012; Hutchison, 2015, p. 285.)

Later, after the period of danger for the messianic 



Jewish believers, the dragon “went off to make war with 
the rest of her children, who keep the commandments 
of God and hold to the testimony of Jesus” (Revelation 
12:17). This last text can be read as referring to the Gen-
tile believers who lived after the time of the fall of Jeru-
salem. The Gentile believers can be understood to be the 
“other children of the woman.” 

Indeed, the enemy is still going forth like a roaring 
lion seeking those he can devour (1 Peter 5:8). Note that 
the dragon was dynamically active in the vision (12:3-
17). He wages war (v. 7), is cast down (v. 7), persecutes 
(v. 13), pours out a river (v. 15), is enraged, and makes 
war again (v. 17). The dragon is not at all stationary like 
typical constellations. Efforts to tie the dragon to the 
constellation Hydra are erroneous.

The entire passage in Revelation 12 would appear to 
be referring to past events concerning Jesus’ birth, his 
ascension, the flight to Pella, and the destruction of the 
Jewish state in from AD 66 to AD 70. While there are 
some speculative attempts to place this passage in our 
present time in an end-times scenario, the exegesis out-
lined above seems to give a meaningful interpretation of 
the text, which would have been an encouragement to 
the believers in the first century AD. 

The Interrelationship of Revelation 15 and Revelation 12
Additionally, identifying the woman in Revelation 

12 with the constellation Virgo is also questionable 
based on normal hermeneutics. The same phrase found 
in Revelation 12:1-3, “A great sign appeared in heaven,”  
and “another sign appeared in heaven” is repeated in 
Revelation 15:1. The later text reads, 

“Then I saw another sign in heaven, great and marvel-
ous, seven angels who had seven plagues, which are the 
last, because in them the wrath of God is finished.” 

Notice that “another sign in heaven” is spoken of, 
probably referring back to the previous two signs “in 
heaven” in Revelation 12. However, in Revelation 15, the 
vision consists of seven angels bearing bowls of wrath. 

One cannot find a constellation, either ancient or 
modern, containing seven angels with bowls of wrath. 
The so-called “seven sisters” of the Pleiades and the sev-
en stars of Hyades were not thought of as angels in an-
cient texts. However, some modern speculations have 
suggested that real stars “must be” related to Revelation 
15, without any evidence whatsoever. It should be noted 
that one of the angels who had carried a bowl of wrath 
showed John the great city coming down from God. The 
angel was speaking to John and showed him the heav-

enly city. The angel was not located in a constellation. 
He was addressing the man John, who was present with 
him (Revelation 21:9-10). If one applies the same logic 
in interpreting Revelation 12 and 15, then it becomes 
evident that neither passage is referring to the actual 
heavens. Both passages are referring to symbolic visions.

Throughout Revelation, John was “in the spir-
it,” and the visions that he saw were in the heavenly 
realm. John was called up into heaven (Revelation 
4:1-2), and the new city came down out of heaven 
(Revelation 21:9-11). Just as the kingdom of heaven 
itself cannot be equated with certain constellations, 
John’s heavenly visions of a woman, a dragon, and an-
gels did not consist of constellations either. The heav-
ens are indeed God’s space, but this does not mean 
that God resides in Aquarius, Cancer, or near Polaris 
in Ursa Major. The heavenly objects in Joseph’s dream 
in Genesis 37 were not referring to a specific date and 
time. They were only symbolic representations of the 
objects in the skies. The signs in heaven found in Rev-
elation 12 and 15 function in a similar way. 

Addition Reasons to Question                                                        
Equating Revelation 12 with the Constellation Virgo 

Wierwille, Martin, and Larson, as well as many oth-
ers, try to connect the September 11/12, 3 BC (Day of 
Trumpets) with various incidents that they think have 
something to do with the Star of Bethlehem and the 
wise men. It should be noted that none of the stars in the 
constellation Virgo would have been visible in the solar 
glare on September 11/12, 3 BC (the twelve stars in the 
vision). Indeed, according to the birthing and rapture 
theories, at any moment that the woman was “clothed 
with the sun,” the actual stars in the constellation would 
have been invisible in the solar glare. 

The Star of Bethlehem was seen by men “from the 
East.” These men were probably Babylonian astron-
omers. All eastern astronomy had been influenced by 
Babylonian astronomy to some degree (Pingree, 1963, 
pp. 229-246). 

In the Greek Old Testament (Septuagint), the book 
of Daniel is the only text that uses the word Magi (1:20; 
2:2, 2:10, 2:27; 4:7; 5:7, 5:11, 5:15). In the Septuagint, 
the Greek words Magus/Magi were used concerning 
Babylonian “wise” men in the court before the arrival 
of Cyrus and the Medo-Persians. In Greek, the book 
of Daniel also contains a notable concentration of the 
Greek word σοφός (sophos) meaning “wise men.” Mat-
thew could have easily thought of Babylonian astrono-



Figures 2, 3 and 4
 The Babylonian Perspective:
 The Furrow and the Frond possibly were 
oriented either to the left or the right as in 
figures 2 and 3. 

mers by reading the Greek version of Daniel. Indeed, 
the Babylonians astronomers were undoubtedly the 
most technically capable and knowledgable in the re-
gion to the east of Judaea at the time of Christ. Very 
little is known about Persian astronomy during the  pe-
riod, and what is known from Greek documents is Bab-
ylonian in nature (Pingree, 1963).

The ancient eastern (Babylonian) idea of the constel-
lation Virgo was demonstrably different from the east-
ern Mediterranean (Alexandrian) version of the same 
constellation. The Alexandrian astronomer Ptolemy 
published his well-know astronomical work, The Al-
magest, in about AD 150. The Ptolemaic (Alexandrian) 
version of Virgo extended about 43° along the ecliptic, 
going well into present-day Libra. 

All the individual Babylonian constellations in the 
zodiac only measured 30° of arc, which greatly facilitat-
ed Babylonian astronomical calculations. By the time of 
the birth of Jesus, the 30° rule concerning the constel-
lations making up the zodiac (the path of the sun and 
moon) had been in place for at least 450 to 500 years.

 A Babylonian astronomer would not have thought 
of “Virgo extending into present-day Libra,” because 
his technical astronomy sharply delineated Virgo and 
Libra into two distinct zones. Babylonian astronomy 
required 12 zodiacal constellations of 30° each. In the 
comprehension of the eastern astronomers, the constel-
lation we now call Virgo would have stretched 30° from 
a degree or so west of Zavijava (Beta Virginis) to one 
degree east of Spica (Alpha Virginis). (Kelley and Mi-
lone, 2011, pp. 26-28). In the Babylonian astronomical 
diaries and almanacs, one finds hundreds of examples 
of specific days when planets moved or were projected 
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Figure 4 : The moon at the feet of the woman on September 11, 
3 BC revisited: From the Babylonian perspective note that the 
moon “M” could not be at the feet of the woman when the sun 
“S” was “clothing” the woman on any date at all, including those 
involving the Day of Trumpets in 6, 2, or 3 BC. 

Figure 3 : The two goddesses turned toward the left.



to move from one constellation of the zodiac to another. 
The limits of the Babylonian constellations were clearly 
set forth. In the Babylonian almanac for the year 7/6 BC 
we read: 

Month I, Day 25, Venus will reach Gemini; Month 
II, Day 21, Venus will reach Cancer; Day 26, Mercu-
ry will reach Cancer; Month III, Day 19, Venus will 
reach Leo; Day 25 or 26, Mars will reach Libra. 

Other similar examples are scattered through all the 
Babylonian almanacs. (See the entire series of six vol-
umes Sachs and Hunger, 1988-2014.)

In addition, the Babylonian constellation was named 
AB.SIN, meaning the “Furrow,” or “The Seed-Furrow.” 
In cuneiform astronomical texts throughout the first 
millennium BC, Spica was referred to as the “bright star 
of the Furrow.” The rising of Spica in the east in the fall 
(early October) was taken as a temporal indicator con-
cerning the planting of winter barley and wheat. The 
star eventually became associated with grain in many 
cultures. Among the Greeks, it has been known as Sta-
chus, meaning “a head of grain,” which is essentially the 
same meaning as the name Spica (a spike, a ‘head’ of 
grain). 

tail of Leo. The Frond was connected with the ripening 
and harvest of dates in the fall (White, 2014, 32-33, pp. 
115-118; Swerdlow, 1999, pp. 70-75). (Figure 2). 

One finds both constellations mentioned in second-cen-
tury BC copies of the much more ancient MUL.APIN (the 
Plow Star) document, which all the Babylonian astrono-
mers would have known very well. The Frond is mentioned 
several times in a Seleucid Era astronomical document 
referring to the rising times of certain stars and constella-
tions, the so-called “A 3427” text (Steele, 2017, p. 44 and 
Rocheberg, 2004, pp. 277-278). Therefore, the astronomers 
would have still been very aware of both constellations at 
least as late as the second century BC. However, the entire 
zodialogical constellation stretching over 30° only carried 
the name AB.SIN.

A Babylonian astronomical document from the sec-
ond-century BC shows the woman standing on the ecliptic 
facing left holding a sheaf of grain upward (Paris, Musée 
du Louvre, AO 6448). However, the images in the AO 6448 
and the related VAT 7487 document in Berlin are reversed 
right to left from normal. (Monroe, 2015, p. 524).

 A similar image of two goddesses in the sky east of 
Leo is found in the Dendera zodiac from Egypt. This 
Egyptian artifact has been dated to about 50 BC (Cau-
ville, 2015). The Dendera zodiac shows two standing 
goddesses who were positioned to the east (to the left) 
of Leo in the sky. Apparently, this first-century BC 
Egyptian comprehension of this region of the sky was 
related to the ancient Babylonian ideas.

The goddess Shala (Šala) could possibly be conceived 
of as being oriented to the left as well, with the grain 
stalks connected to Spica. However, this is not certain. 
The Babylonians referred to Spica as the “bright star of 
AB.SIN,” not necessarily as the “grain star.” Even so, it 
is evident that Spica was associated directly with seeds 
of grain in the Babylonian mind because of its heliacal 
rising (first morning appearance before sunrise) at the 
time of planting in the fall. 

While there may have been some Greek influence 
among the Babylonian astronomers, in general, the 
Babylonians gave much more astronomical under-
standing than they must have received. It would appear 
that the Babylonian astronomers were from long family 
lines, and they were even sworn to not divulge the se-
crets of their trade (Ossendrijver, 2010, pp. 213-220). It 
would be surprising if any Babylonian adopted a Greek 
version of the goddess in Virgo. The technical astrono-
my of the Babylonians depended on precise 30° constel-
lation lengths. Why would they have entertained any 

The original Babylonian constellation AB.SIN was 
composed of two goddesses who were standing across 
the ecliptic, not laying on the ecliptic as in the later 
Greek version of Virgo. (See figures 1-4.) The main Bab-
ylonian deity in AB.SIN was Shala (Šala), the goddess of 
grain. Shala (Šala) was still being invoked as a protector 
of ancient scholarly documents in the Late Babylonian 
period (second-century BC) (ORACC Museum On-
line, See Šala). 

A second goddess named Zarpanitum/Erua, the 
consort of Marduk, was associated with a branch of a 
date palm. This gave rise to a constellation named the 
“Frond” (a palm branch - a frond). The Frond was locat-
ed in the western portion of our modern Virgo near the 

In the typical “western” portrayal of Virgo she has a 
palm frond in her left hand and the spike of barley 
or wheat in her right hand. Both of these things 
reflect the original Babylonian conception of the two 
goddesses.



desire to make the constellation larger? John Steele has 
shown that according to what we now know, the Greeks 
made very little if any direct influence on Babylonian 
astronomy (Steele, 2006, pp. 153-160). However, it is 
sure that the Greek idea of Virgo was influenced by the 
much older Babylonian ideas. In the typical “western” 
portrayal of Virgo, she has a palm frond in her left hand 
and the spike of barley or wheat in her right hand. Both 
of these things reflect the original Babylonian concep-
tion of the two goddesses.

When one compares the ancient Babylonian per-
spective on the “Furrow” constellation with Greek ideas 
and images of Virgo, there is some correspondence. 
However, because of the positioning of the goddesses in 
Babylonian thought, there was probably never any mo-
ment when the moon was at the feet of the woman on 
the Day of Trumpets, while the Babylonian constellation 
AB.SIN, “the Furrow” was “clothed with the sun.” This is 
in direct contradiction to Wierwille’s and Martin’s ideas. 

The goddess Shala (Šala) in Babylonian thought was 
more oriented toward the eastern part of AB.SIN (to the 
left side). This would have forced the sun and the moon 
to be very close together for the goddess to be clothed 
with the sun and have the moon at her feet. The objects 
would have been too close together for the new moon of 
the month of Tishrei to become visible. The moon typi-
cally needs to be at least 12° away from the sun at sunset 
to become visible in the evening sky. 

From the Babylonian perspective, the moon could 
only have been visible on the Day of Trumpets when it 
was deeply into Libra and well away from the goddess 
Shala’s feet. Her feet would have been oriented to the 
south, not toward the east. (See figure 4.) Revelation 
12:1-5 cannot be made to fit the Babylonian sky despite 
the modern speculations using the western or Ptolemaic 
image of Virgo.

Colin Nicholl, in his book about the Star of Bethlehem 
centered on the constellation Virgo (2015), mentions an 
astronomer named Teucer of Babylon (also spelled Teu-
kros). Nicholl attempts to say that Teucer’s texts repre-
sent Babylonian ideas of Virgo in the first-century BC. 
However, Teucer’s ideas reflect a Mediterranean astro-
logical perspective, not an eastern one. Teucer’s work 
is preserved in the writings of Rhetorius the Egyptian 
(Holden, 2009, pp. 165-190). It appears that Teucer of 
Babylon was not from Babylonia, but rather from the 
so-called “Babylon Fortress” which was formerly a 
Roman military outpost on the banks of the Nile near 
modern Cairo. Our still remaining examples of Teucer’s 

astrological texts are thoroughly Egyptian and reflect 
perspectives from the Eastern Mediterranean, not Bab-
ylonia. Teucer was not from the lands east of Judaea. He 
cannot inform us in a meaningful way about Babylo-
nian ideas concerning the “Furrow” (AB.SIN / Virgo) in 
the first-century BC (Holden, 2006, p. 32). 

The Babylonian conception of the region of the 
sky, which we today call Virgo, does not lend itself to 
the modern interpretations of Jesus’ birth/conception 
events or to speculative end-times ideas involving the 
constellation. The Babylonian astronomers would not 
have perceived any birthing events in AB.SIN in associ-
ation with lunar and solar positions connected to Rev-
elation 12.

Birthing in the Skies ?
The primary evangelical understanding of Matthew’s 

account of the wise men and the Star of Bethlehem is 
entirely supernatural. Such an explanation for the star 
does not give us much information or even a frame-
work to identify the star. In Church history, the star has 
commonly been thought to be an angel that had the ap-
pearance of a bright star. Therefore there would be no 
association with the constellation Virgo at all.

However, there are significant problems with the 
typical supernatural understanding of the Star of Beth-
lehem (Hutchison, 2015, 2016, 2018, and 2019). It is 
possible that the birth of the Messiah was inferred from 
an extended series of royal celestial signs (Hutchison, 
2015, 2016, 2018, and 2019). For the men who came 
to Bethlehem, the pieces of evidence of a royal birth 
were particularly strong. The coming of the Messiah 
was probably inferred by the number and quality of the 
celestial royal signs. However, none of the signs specif-
ically spelled out symbolic birthing events (Hutchison, 
2016, p. 31). 

It was not at all necessary for the Babylonian astron-
omers to symbolically “see” a birth in the heavens to de-
duce that such a significant royal birth may have taken 
place. The royal birth could have been inferred or de-
duced from significant celestial events involving royal 
symbols. One would not have needed images associated 
with the Greek or Babylonian versions of Virgo to come 
to conclusions about a royal birth.



Conclusion
Various authors and researchers have tried to tie the 

passage from Revelation 12:1-17 to the actual heavens. 
However, the passage should be understood as a vision, 
not as something that actually existed at any point in 
time in the material heavens. The passage is symbolical-
ly linked to Joseph’s dreams in Genesis 37. The Genesis 
text gives us an ample guide for interpreting the sun, 
moon, and stars in John’s vision. 

Babylonian astronomers were the most active and 
influential astronomers in the region east of Judaea. 
Their own understanding of the skies in the region of 
Virgo and Libra was profoundly different from what 
our modern computer astronomy applications might 
lead one to believe. Matthew’s Magi would not have 
conceived of Virgo in any manner, which could have 
signaled the birth of a Messiah in relation to Revelation 
12:1-17. 

In sum, Revelation 12 should not be used to estab-
lish the date of the conception, the birth of Jesus, or the 
date of Jesus’ return. The text tells us about a symbolic 
vision, unrelated to specific time-oriented events in the 
actual heavens. 
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